Book Condensation) 


About the Book and the Author 


Mahavakya Vichara 
SWAMI DAYANANDA SARASWATI 


The themes in Vedanta, which take one 
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Mahavakya Vichara, help the Sadhaka by giving him a 
specific direction. 
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combines a sharp mind free from pre-formed notions and 
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his deep thinking on the subject. 

Mahavakya Vichara, brought out by Sri Gangadhareswar 
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of the Mahavakyas. Price not mentioned. 
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The limitless consciousness alone is Isvara; it is 
also Jiva. The difference is purely apparent like 
the difference between the ocean and the wave. 


Basic Means of Ki 


nowledg 


le look upon the Vedas as 
a means of knowledge. 
This body of knowledge, 


sabdatmakam, in the form of words, 
is an independent means of 
knowledge. In Sanskrit, a means of 
knowledge is known as a pramana. 
Prama means knowledge. There is 
another word in Sanskrit, bhrama, 
meaning delusion, error. Prama is the 
opposite of bhrama. Prama resolves 
delusion. The means, karana, for this 
prama is called pramana. Every human 
being has certain means of knowledge. 
The Basic Means 

The basic means of knowing is our 
perception--sensory perception. The 
five senses--sight, hearing, smell, taste 
and touch--give you certain basic 
knowledge. On the basis of the sensory 
knowledge, we can draw certain 
inferences with the aid of certain 
connections. We observe certain facts, 
certain invariable connections, and we 


store in our mind certain knowledge 
about things. 

When you see someone, you can 
infer that the person must have 
parents, even without seeing his 
parents. This is called inference. We 
keep on improving these types of 
inferences, possibility of such 
inferences, by gathering more and 
more knowledge in various 
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disciplines of study. There is a simple 
one-step inference, when you say that 
there is fire on the other side of 
mountain because smoke is seen. 

And there are inferences which 
imply many steps, such as the diagnosis 
ofa disease. Inferences with more than 
one step as independent means of 
knowledge are called arthapatti 
(anyatha anupapatti--otherwise it is 
not possible). Counting the means of 
knowledge is very important. 


One is basic perception called 
pratyaksha. Pratyaksha is two-fold— 
either sensory or non-sensory. We 
have a witness-perception like the 
knowledge of the conditions of mind. 
There are no senses functioning in the 
dream. How do we know the 
emotions in our mind at that time? This 
is what we call sakshi-pratyaksha 
(witness-perception). 

Knowledge is either direct or 
indirect. Perception gives rise to direct 
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knowledge. Any type of inference is 
always indirect knowledge’. Similar 
indirect knowledge can be gathered 
through upamana. Upamana means 
an example--an illustration. Through 
upamana you can arrive at certain 
knowledge, similarity between two 
objects, one known and the other 
unknown. 

Everybody has the sense organs 
--the five means of knowledge. We 
have gathered all the disciplines of 


knowledge only through these five 
means of knowledge. Even the 
theories, such as Big-bang, are based 
upon sensory data. You see the light 
coming from the stars 12 billion light 
years away with sophisticated 
telescopes. It reveals certain facts 
about whole galaxies and the 
conditions of this universe at that time. 
With instruments, one is able to 
heighten one’s perceptive power and 
thereby have a better data and make 
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more valid inferences. These five 
means of knowledge are applied to 
gather more and more knowledge. 

We have one more means of 
knowledge called Veda which does 
not fall within these five means of 
knowledge, and yet it has a subject 
matter which is useful to know, and 
something that | can know. According 
to the Veda, there is a subtle result of 
action accrued to the agent of an 
action, the agent who has got a choice. 
Cow is also an agent of action but it 
does not seem to have a choice. Asa 
human being, | have a choice. 
Unseen Result 

When | reach out to help someone 
that is an action which produces a 
subtle result, which is unseen, adrishta. 


aw of Karma 
= 


Vedas need not talk about drishta, 
seen result, because that is already 
known to us. If you help somebody, 
that person is grateful to you, and 
you are happy that you could help 
that person. This is called drishta, 
seen result. Drishta means it is 
something predictable, expected. 
You are going to see it as expected 
by you, if you are lucky, of course. 
Now, when | say, “If you are lucky”, 
adrishta has already come. It is 
something accrued to you that will 
translate itself into something good 
for you. This result is called punya 
by the Veda. We do not have a word 
for it in English. Same is the case 
with papa, which is adrishta, unseen 
result of an action that you are not 
supposed to do. 

On the contrary, if you hurt another 
person, that is a hurtful action and you 
have to pay for it. You can always get 
away from the local laws, but you do 
not get away from the laws of karma. 
The laws of karma must necessarily 
operate as part of the law of dharma. 
Puya and Papa 

Punya and papa are possibilities, 
You can tap the former and avoid 
tapping the latter. One cannot always 
figure out punya or papa easily. Every 
human being has this experience of 
missing the bus. This is the hidden 
variable in life. Papa means unpleasant 
situations. Even though we try to 


TATTVALOKA | NOVEMBER 2012 


manipulate the world to our liking, 
we often find that we are up against 
a wall. We cannot always predict 
what is going to happen. People 
meet with accidents that are a 
hidden variable. 

It is this hidden variable which 
makes the difference between 
success and failure. Therefore in every 
culture there must be a word 
equivalent to luck. What is luck? 
Nobody knows what exactly it is. But 
one says, “I was lucky”. There is no 
word equivalent to luck in Sanskrit. 
The Veda says that adrishta accrues to 
you, | am able to assimilate it in terms 
of my own experiences in life. 

Another argument is our 
experiences which account for past 
karma, etc. If past can be proved/ 
accepted, then, accepting the future 
does not take any big quantum jump. 
Therefore, | have to accept punya and 
papa that is said in the Veda. It is 
acceptable to an extent that there is 
survival of the soul and it goes 
according to its karma to heaven or 
hell. Most religions talk about heaven 
that is eternal where one gets stuck 
after reaching. But the Vedc tells us that 
there is a heaven, it is a nice place to 
go to but one cannot stay there forever. 
One has to come back. 

Most religions only talk about 
heaven and they say that is the end. 
Every theology says there is a 


heaven; one has to go to either to 
heaven or hell. 


We cannot contend whether Vedic 
heaven is there or not. One good thing 
about the Veda is that it is logical 
enough to tell us that heavenly life also 
is a temporary life. Just as the 
experience earned by action comes to 
an end here, so too is the heavenly 
experience earned by punya. There 
are no permanent citizens there, 
including Indra, the king of heaven. 
Veda Is Objective 

Veda is very objective. It says 
punya and papa are a possibility. 
Papa-karma can give you a temporary 
painful place. And since you are not 
interested in pain, do not commit 
papa. You cannot get away with 
papa-karma. The law of karma will 
catch you and make you pay for 
what you did, and you will also be 
paid for the good you did. Never 
are you going to be cheated by the 
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law of karma. Thus, the Veda talks 
something hitam, good for us, at the 
same time, anadhigatam, that is not 
known to us by these five means of 
knowledge. The Veda talks about 
what cannot be objectified—punya and 
papa, heaven, devatas, the various 
propitiating rituals and their results. 

Veda tells us something more. It 
keeps everything within itself up to a 
point. It looks as though the Veda is 
having a secret up its sleeves until it 
reaches its end, Vedanta. In the 


beginning, it tells us about the do’s and 


don'ts. Thereby, Veda expects us to learn 
how to deal with our own likes and 


dislikes, and learn to conform to right 
and wrong, which are universal, and 
confirmed by the Veda. It tells us about 
the concept of punya and papa so that 
we will be able to conform to dharma. 
And when we live a life of dharma 
for some time, later we conform to 
dharma spontaneouasly. Then Veda tells 
at the end, “You can accomplish 
something which only a human being 
or his equivalent can accomplish, i.e. 
knowledge of tat tvam asi.” 


Tat means ‘that’, tvam means ‘you’, 
asi isaverb of being, “youare” The 
meaning of ‘that’ has to be established 
very clearly. What is * that’? 

You can use a pronoun only when 
you have introduced the noun. 
Similarly here, tat is something 
already introduced. That means tat 
tvam asi “You are that” is an 
equation, an equation between you 
and whatever that is meant by the 
word ‘that’. In fact, Veda says “That 
is what you are, whether you like it 
or not”. Then the Veda would say, 
not only is this what you are, this is 
what you want to be. We will analyse 
whether you want to be that or not. 
If what you want to be is what you 
are, then everyone is interested in 
knowing that. 


TATTVALOKA | NOVEMBER 2012 


Objection to Atma as Subject Matter 


‘The seeker is not separate 
from the sought’ is the vision 
of the Vedas. This vision is 
naturally centred on oneself. 
How does this become a subject 
matter for the Veda? If you are 
what you want to be, the 
subject matter is yourself. The 
Self in Sanskrit is called Atma, 
|. If you refer to the ‘I’ bya 
third person, the word would 
be Atma. ‘I’ as first person 
singular is known as aham in Sanskrit. 
Aham is nothing but Atma. 

If this Atma is the subject matter 
of the Veda, then it does not fulfil the 
condition necessary for Atma to be the 
subject matter of the Veda. The 
minimum condition necessary for 
being the subject matter is 
anadhigatatva, being not known so far. 
Atma must be outside the scope of the 
five means of knowledge we have 
seen, But it is not something that is 
totally unknown to me. 

Atma is a subject matter which 
is known. You start with aham, | am. 
You do not even need any means of 
knowledge to say that | exist. Because 
| exist, | think. | am, therefore, | 
think. “I am” therefore “I think”; “I 
infer”; “Il presume” see”; “I 
hear”; “I smell”; “I taste”; “I touch”; 


Perception 


“| doubt”; “| know”; | read the Veda 
also. So the Veda itself as a means of 
knowledge presupposes the 
existence of knower. 

The operation of a pramana, a 
means of knowledge, depends 
entirely upon the person who 
employs a means of knowledge. This 
is hot, this is cold; this is red, this is 
a cube; this is sweet, and so on-- 
any one of them is because you have 
a means of knowing, perceiving. So, 
the sun is, moon is, the mountain 
is, the ocean is, this is, that is, 
because there is a certain means of 
knowing so. Then based upon this 
perceptual data, you have inference 
and so on. You say ‘this is,’ either by 
inference or by perception. Even 
when you say this is not, you have a 
means of knowledge. 
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A Means of Knowledge 

Then you impute certain 
credibility to the words of the Veda 
and accept that the Veda, as a body of 
words, is a means of knowledge. 
Then, what it says, you say ‘is.’ “The 
heaven is,” this is called knowledge 
because you are giving the status of a 
pramana for the Veda. Therefore, 
what it says becomes knowledge. 

Therefore, anything that 


Space and Time 


becomes evident to you in one way 
or the other is said to be existent. 
In other words, what is arrived at 
through a means of knowledge is said 
to be ‘is’, existent. Space, time and 
things that are in space and time - 
all of them are there because | am 
able to objectify them. This is a very 
significant fact. 
No Problems in Sleep 

When you do not employ any of 
these means of knowledge you do not 
have knowledge of anything existent. 
That is why sleep is so welcome. You 
need not deal with problems in sleep 
because they do not exist for you. 
Thus, an object exists only when 
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you connect yourself to that object 
through a means of knowledge. 

You have a physical body. You have 
knowledge of its height, weight and so 
on through a means of knowledge. 
Somebody seems to be inside this body 
and says that the body is evident to 
me. Hunger is, thirst is, because it is 
evident to me. Eyesight is, because it 
is evident to me. Absence of sight is 
also evident to me. That | can smell, 
that | can taste--all these are evident 
to me. A given emotion in my mind is 
evident to me. This memory is evident 
to me. Whatever is recollected at this 
time, whatever knowledge | have, and 
my ignorance of a given subject are all 
evident to me. 

Now, when you say, “evident to 
me, evident to me”, you are referring 
to a person, a conscious person called 
purusha, Who is this ‘me’? Does that 
person who is referred to by the word 
“I’, exist or not? Does he become 
evident to you or not? In other words, 
“Are you there or not to whom all this 
becomes evident?” You have to say, “I 
am”. How do you know that you are? 
Do you see the self standing in front of 
you? Do you hear the self vibrating? 
Two-step Inference 

“lam” is not a piece of knowledge 
gained by inference. You do not say “I 
am” because | am married. Because if 
| do not exist, how would anybody 
marry me? This is called arthapatti, the 
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two-step inference. If | were non- 
existent, | would not have got married, 
Therefore, | must be an existent 
person, because | am married. Before 
marriage also you existed. Therefore, 
neither by perception nor by inference 
can | say “I exist,” and | do not need 
the upamana because “I am” is an 
evident fact. Nor is anupalabdhi useful, 
because | am talking of an existent- 
me, not absent-me. 

Therefore how do | know that | 
am? | am self-evident. | am evident 
to myself. It is evident that the fact 
“Lam” is evident to me. This is 


called self-evident, svatassiddha. 
Svatassiddha means what has 
become evident without the need 
for any evidence. This is the most 
important in understanding realities. 
When | am self-evident, how “I, the 
Atma” will be the subject matter of 
Vedanta. The condition of 
anadhigatatva is not fulfilled at all with 
respect to the Atma. Atma being self- 
evident, it is not unknown to me. 
The Veda need not tell me about the 
existence of Atma and say “you are”. 
If this is so, Atma does not become 
the subject matter of Vedanta. 


Atma Can Be Subject Matte 


That “lam” is not the subject 
matter of Vedanta. “What | am” is 
not known to me. 
That is the subject 
matter of Vedanta, You 
may identify yourself 
in relation to other 
People, such as 
father, wife, son, etc. 
But what are you, 
unrelated to any of 
them? What exactly 
makes you? 

| am subject to 
disease, old age, 
sorrow, and to all kinds 
of limitations. | am a 
small person, helpless 


Abnormal am 


at the mercy of everything else. In 
terms of knowledge and memory | 
limited. | am 
wanting in youth, 
health, wealth, and 
power. This is me. 
Everyone else also says 
the same thing about 
oneself. Everybody is 
wanting, and therefore 
| can feel ‘okay’. This 
is how all of us are 
‘okay’. 
Normally Abnormal 
According to the 
Veda, every human 
being is normally 
abnormal because he 
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“Do you want to be the whole? 
Or you want to be small?” Going by 
the Veda, “| want to be free from being 
small and that is what | struggle for”’.. 
But how can you be free from being 
small? Look at your body, your mind, 
- your position in the universe. You may 
SARS become bigger, but still you will be 
takes himself to be ahelpless hapless $™all, just a little bigger than earlier. 
creature at the mercy of everything. You are not going to be the whole. 
His position on earth is nothing. This is the truth about a samsari. 
Therefore, there is a sense of Whatever you gather, whatever you 
helplessness. But this isnot accepted _ 8ive up, you will be the same person 
by the sastra, which says this is who is dinah, helpless all the time at 
confused self-identity and we are the mercy of laws. 
abnormal. This being universal, all are The fact that | am at the mercy 
normally abnormal. We are in good _Of the laws is not going to change by 
company. Even devas like Indra, Agni, @Y process of becoming, and at the 
Varuna and so onalso fall inthe same Same time, | want to be free from 
category. Because this confusion is being small. Therefore, if the Veda 
universal, it has become the subject SYS, “I am already free” it is very 


matter of the Veda. ‘What I thinklam’, desirable. You should really wish that 
is not acceptable to the Veda. the Veda be right. “There is no other 


Self-identity 

A man with a confused self-identity thought he was a cat. He would 
not come out of the house because the street was full of dogs. A psychiatrist 
who examined him got a mirror, brought a cat in his hand and stood 
before the mirror. Then he asked the patient what was in his hand. “Hey, 
it is a cat.” The doctor could convince him he was not a cat, and the 
patient was cured. 

The next day, the patient again called on the doctor, This time his 
problem was the dogs in the street. He was still afraid of them. The 
doctor asked, “Are you a cat?” The patient said no, he was a human being. 
Then why was he afraid to come to the street? The patient said, “| know 
lam nota cat. But how do | know that the dogs know | am not a cat?” 
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way out for me. The only solution is | 
am already what | want to be. There 
is no way of my becoming what | want 
to be”. This discerning is called viveka. 

Vairagya is seeing the absence of 
connection between what | want, and 
what | do. What | want is freedom 
from smallness and what | do is 
small little thing, whatever it is-- 
unconnected. Seeing this absence of 
connection between what | do and 
what | basically want is vairagya. 

Then | start looking at the sruti 
pramana. | want what the Veda says 
to be true. | cannot figure out that 
“lam the whole”. And 
more than that the 
Veda tells, “I am jagat- 
kaaranam brahma, |am 
Brahman, the cause of 
jagat”. Jagat means the 
world. 

Jagat includes your 
body, mind and senses 
also and it includes 
everything that is here, 
known and unknown. 


The cause of this jagat is Brahman 
otherwise called Isvara, God. You are 
that Brahman. 

Tat-sabdartha, meaning of the 
word ‘that’ is jagat--kaaranam 
brahma, which is tvam asi--you are. 
Whether you like it or not this is 
what you are. And if that is so, then 
you have a subject matter here, 
which is anadhigata. “| am” is self- 
evident. That | am a conscious being 
is also known to me. But that 
conscious being *|’ am Brahman, the 
cause of this jagat, is not known to 
me. On the other hand, | am taking 
myself to be other 
than what | am and 
suffer a problem, a 
limitation which 
doesn't exist at all. 
That means there 
is a need to know 
this and therefore 
there is an equation 
here--tat brahma, 
jagat-kaaranam 
brahma, tvam asi, 


The 


In Chandogya Upanishad, Svetaketu, son of Uddalaka, was asked, “Did 
you ask your teacher for knowledge, gaining which everything is known?” 
And Svetaketu asked, “Is there such knowledge?” 

The teacher, Uddalaka, says there is such a knowledge. He begins his 
teaching with this statement--Sadeva soumya idam agre asit ekamevadvitiyam. 
This perceived jagat, referred to by the pronoun ‘this,’ before it came into 
being, was sat, only sat, which is only one and non-dually one. 
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that Brahman which is the cause of 
jagat is you. 

Sastra says that before this jagat 
was born, in the beginning, it was 
not separate from its cause, the sat. 
This jagat including my body-mind-- 
sense complex; before it came into 
being sat was alone. And this sat is 
eka, one and advitiya, non-dual. Non- 
dually one means there was nothing 
other than that sat, there was 
nothing like that sat. In sat itself, 
there were no parts. Before this 
jagat came into being, there was 
only this sat free of differences. The 
creation is nothing but a 
manifestation. 

Start from a Cause 

Before this tree came into being, 
it was there in the seed. So the tree 
is not an upstart, it started from its 
cause. A mango seed has the entire 
mango tree in a form not discernible 
but inferable. Therefore we have to 


presume that the entire mango 
tree is there in the seed in an 
undifferentiated condition. This 
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undifferentiated condition is known 
as avyakta in Sanskrit. 

This vyakta jagat, differentiated 
world, was in an undifferentiated 
condition in its causal state. The tree 
was in an undifferentiated form in the 
seed. Some say, the world was 
existent before as undifferentiated and 
that undifferentiated world got 
differentiated now. If that is so, it is 
called pantheism. 

But then the sruti says: This jagat 
was there as non--separate from the 
sat otherwise called Brahman, which 
is one and non-dual. If this jagat was 
Brahman in the undifferentiated 
condition, it is not going to be separate 
from that Brahman ina differentiated 
condition. Only you are there in the 
dream. But before this dream came 
into being, before the dream jagat 
came into being, what was there is you 
alone. While it is manifest it is not 
separate from you, the conscious 
being. When it is unmanifest also, of 
course, it was not separate from you. 
A Chetana Object 

Elsewhere it is said that sat 
visualised, sat desired and then 
became everything. From that, we 
understand that this sat is not merely 
material things but is chetana, 
sentient entity because it visualised. 
It created everything according to 
its visualisation. This is assimilable. 

Fortunately we have a 
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sampradaya, a teaching tradition that 
is assimilable. Enough has been 
enquired into in the tradition. In fact, 
nothing new can be introduced. 

Before we further get into the 
analysis of this cause, we have to see 
whether the world is something 
natural? Is this nature something 
intelligent or unintelligent? There is so 
much knowledge involved in the 
formation of atoms. Physics, 
Geophysics, Nuclear physics, 
Chemistry, Biology or Physiology or 
Psychology all the way it is 
knowledge, is nothing but knowledge. 
Therefore which is not knowledge? 
Whatever we do not know, we cannot 
just call it nature. We have to admire 
the sages who had figured it all with 
some extraordinary blessing of Isvara. 
Examples of Creation 

Anything intelligently put together 
is a creation because there is 
intelligence involved. And therefore, 
an atom or a molecule and so on is 
intelligently put together. It is an 
amazing series. An object like a clock 
is intelligently put together to serve a 
given purpose. We call it as creation, 
not a product of nature. There is no 
natural clock in the world. 

Let us now take our body alone 
which some call nature because it is not 
artificial. It is intelligently put 
together, but not by our father and 
mother. It is given to us. The limbs 


Formation of Atoms 


and how and where they should be, 
and the head is where it should be. 

Any organ like liver or kidney is 
intelligently put together. The brain 
is not yet understood completely. 
We cannot call this natural as it 
implies intelligence. If one cannot 
accept a clock to be natural because 
it involves intelligence, how can this 
body be called natural, when it 
involves much more intelligence. 
Things are as they are because they 
cannot be otherwise. 

Everything seems to be con- 
nected in creation. The sastras tell us 
that one non-dual conscious being is 
the cause and there is no second be- 
ing. There is no ignorance in that con- 
scious being. This is called all-know- 
ing. The visualisation of that Brahman 
indicates all knowledge. The creator 
of all has the knowledge of all. And 
therefore he is sarvajnah, omniscient. 
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terial fo eating World 


This all-knowing Isvara requires 
some material to create, for any 
creation involves material. Brahman, the 
conscious all-knowing being is the 
material also for this jagat, nothing else. 
That material cannot be lying elsewhere 
in space and time because space and 
time were yet to be created. So 
whatever material that is appropriate 
for the creation of the world has to be 
found in the cause itself. 

Vedanta gives a model of the 
universe here. This model of the 
universe is space, air, fire, water and 
earth. It is purely a model to cover the 
world. All that is here is God. 

“Oh! Then you say God created 
the world.” 

“Yes, God created this world.” 

“But if he created the world how 
this world can be God?” “It is possible 
in one situation.” 

“When is it possible?” 

“If both the maker and the 
material of the creation happen to 
be the same, it is possible.” 


Creation of Univ 


The World Is God 

The world is God. The world 
cannot be without being God. B is A 
but A need not be B. God can be 
without being the world. The pot 
cannot be without being the clay while 
the clay can be without being a pot. That 
is why the Sruti says: asit, God was, 
without being this differentiated world 
and now God is in the form of this 
differentiated world. 

Preserved by Maker 

The jagat is pervaded by the 
maker--/svara. The creation itself is 
a manifestation from the standpoint 
of the material which is avyakta, the 
undifferentiated and vyakta, the 
differentiated. The Undifferentiated 
will become differentiated, then 
again it will be undifferentiated, then 
differentiated, then undifferen- 
tiated--it is a cycle. It has no 
beginning because it is a cycle. 

If it is only God, then everything 
is included in God. Your body is 
included, So are my mind and my 
senses, Then what is left out 
now? What is left out is only ‘I’ 
who is conscious of this mind, of 
the senses, of the body and the 
sense objects, the world. All 
these are Isvara’s form, but ‘I’ 
who is conscious of all of them, 
is the same as ‘|’ that is in Isvara. 
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What is this ‘I’? This ‘I’ cannot but 
be consciousness. 

Unless you are a conscious being, 
you cannot be conscious of anything. 
The conscious being, without 
reference to an object that one is 
conscious of, has to be pure chaitanya, 
consciousness. That consciousness is 
invariable in all situations like 
pot-consciousness, sun-cons- 
ciousness, moon-cons-ciousness, 
body-consciousness, thought- 
consciousness, and so on. That is the 
meaning of the word ‘Il’. 

Bhagavan's body includes 
your body-mind-sense complex. 
Bhagavan’s being is that simple 
consciousness and you are also 


What Is Mithya? 


The teaching begins here. Looking 
at the material cause, we say the 
effect is not separate from the cause 
and the cause does not include the 
effect as its intrinsic property. The pot 
is not separate from the cause clay, 
but clay does not include the potness. 
Clay is satyam, pot is mithya. My 
understanding of sat yam does not 
include mithya but my understanding 
of mithya includes satyam. My 
understanding of clay doesn’t include 
pot. But if the pot is a clay-pot, my 
understanding of pot includes clay If it 
is a clay-pot, | have to visualise clay. 


Consciousne 


the consciousness. How many 
consciousness are there? Can we say 
that there are many identical 
consciousness like many identical 
chairs? Chairs are identical but there 
is no identity. Here, God has got his 
own consciousness, | have got my 
own consciousness, everybody has 
got his own, her own. 


Not to be Dismissed 

Here, the reality of pot which is 
karya, an effect, is not to be dismissed 
as tuccham, non-existent. Much less can 
| take the pot an independent entity 
enjoying its existence. For this pot 
there is no separate being independent 
of the cause, the clay. We cannot call 
the pot non-existent, nor we can use 
the word satyam to pot. If luse up the 
word satyam to pot, | have no word 
for the clay which is very much present 
in the pot. But we must have a word 
for it in terms of its reality. 

All words of reality are born of 


sel Pot and clay 


your understanding of the objects. All 
ontological terms reveal your 
understanding. There is no such thing 
as real, unreal--it is your 
understanding of a thing. We have a 
word for a false thing--anritam. 
Certain things do not exist--a 
square-circle, the son ofa woman who 
never gave birth to a child, and so 
that does not exist. For this, we 
should have a word and we have the 
word tuccham, non-existent, because 
we understand it. Our understanding 
is revealed by the word. 

Here, the sastra comes in and 
questions our understanding. If you call 
this pot as satyam, then what about the 
clay, without which there is no pot? Pot 
is clay, clay is not pot. The pot has a 
status. In fact the whole jagat has a 
similar status. You think of anything, 
there is always something that is 
Present in it from the quarks on. At 


least you are there, the observer, the 
one who is conscious of those quarks. 

So, you cannot dismiss the pot. 
You cannot take the pot as a reality. At 
the same time, it is not false or non- 
existent. The ontological word for pot 
is mithya. Mithya has no equivalent in 
English. World is an effect non-separate 
from its cause. Therefore world is 
mithya. Karanam is satyam, karyam is 
mithya--cause is real, and effect is 
mithya. There is no mithya, without 
satyam. and satyam is not dependent 
upon mithya, This is the situation of 
this jagat. 

In fact, the whole jagat is an 
adjective to satyam, but satyam does 
not have the property of jagat and 
therefore the whole thing is a 
superimposition like the pot is an 
adjective of clay and it is not a 
substance. Clay alone is satyam, One 
may then conclude that like the heat 
is intrinsically connected to fire, so too 
the potness is intrinsically connected 
to clay. 

Thus the entire jagat is an 
attribute to satyam. Satyam is not an 
attribute to the jagat. It is entirely a 
different vision. 

What is this satyam? Sastra tells 
us, tat brahma satyam--that Brahman 
is the reality. What is that Brahman? 
Satyam, jnanam anantam, brahma-- 
these are words of Sruti. These words 
have to convey Brahman. 
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Satyam Jnanam Anantam Brah 


Brahman is presented here as 
cause, satyam. The moment you 
hear the word ‘cause’, especially clay- 
like cause, we could think it may be 
inert, insentient. To remove this 
thinking, the word jnanam is 
included, What is satyam is jnanam. 
Jnanam means either the knowledge 
or knower or known. Then it is 
limited, So another very important 
word anantam is there to remove 
this limitation. 

Anantam satyam means that which 
obtains in the same form inall the three 
periods of time, which does not subject 
itself to time--means it never changes. 
Every change implies the object being 
subjected to time. At time T it is in one 
form and at time TI itis ina different 
form. Form implies any type of change. 
And therefore. anantam satyam is the 
cause that is free from the limitations 
of time. It is a conscious being 
because it is anantam jnanam. 

It is jnanam that is not limited to 
either knowledge or knower or 
known. Anantam means that 
which doesn’t have a limit. So it 
has got to be limitless jnanarn. 
What is limitless jnanam? The 
jnata, the jnanam, the jneya-- 
knower, knowledge, known all the 
three have their being in which 
satyam, that satyam is jnanam. 


Mahavakya Vichara 


What is satyam? The truth of this 
jnata, the knower who is invariable 
in every piece of knowledge and 
every object that is known is satyam. 
It is the svarupa of a cognition. 
Jagat Consciousness 

When you say there is a pot, pot- 
consciousness is. If you say jagat is, 
jagat-consciousness is. The truth of 
the knower who is invariable in all 
consciousness is this satyam jnanam. 
The whole knower is satyam jnanam, 
but satyam jnanam is not the knower, 
like the whole pot is clay but clay is 
not pot. Any piece of knowledge or 
cognition does not exist apart from 
this consciousness. The whole 
thought is non-separate from jnanam, 
consciousness and the object of 
thought is non-separate from the 
satyam, the cause. Therefore, the 
whole jagat is satyam brahma and that 
happens to be jnanam. Jnanam is you. 
There is only one source of conscious- 
ness in this world and that is you. 


Anantam Brahma 
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That Which Pervades 

The only source of jnanam is |, the 
consciousness. That is why it is called 
Atma. Atma means that which pervades 
the knower, the knowledge and the 
known without whom there is no 


known, no knower and no knowledge, 
all the three. In fact, all duality is 
known-knower duality. That by whom 
both the subject and object are 
pervaded and in whom they have their 
beings satyam jnanam anantam brahma. 


Understanding Isvara-Jiva Equation 


When we understand satyam 
jnanam anantam brahma, we 
understand the equation between the 
Isvara who says “| am Isvara” and jiva 
who says “I am jiva”. This “I am” is 
satyam jnanam anantam, whoever be 
the one who says “Iam”. 

Take the example of wave and 
ocean. Suppose a wave says, “lama 
poor little wave now. Once upon a 
time | was a big wave. | am going to 
die. | am mortal”. The wave is told, 
“You are not small and mortal. You 
are the ocean. From the ocean you 
came, by the ocean you are sustained, 
unto the ocean you go back, that 
ocean thou art. Tat tvam asi”. It means 


you belong to the ocean, you are 


part of the ocean. Your body is 
included in the body of Isvara. 

Now let us look into the wave. 
What is wave? Wave is mithya. | cannot 
think of the wave without thinking of 
water. When you think of water, it 
does not include the wave. The wave’s 
reality is water. The wave is mithya. 
Water is satyam. 
Ocean and Water 

Nowlet us think of the ocean. You 
cannot think of the ocean, without 
thinking of water. So water is satyam. 
Ocean is mithya. The mithya ocean 
includes the mithya wave and both 
the ocean and the wave have their 
being in water, the satyarn. Between 
the two mithyas, there is an 
equation because they have one 
satyam. So too a pot. Now all 
these mithyas have got 
something common--satyam. 
Then a mahavakya is possible. 
The wave-mithya, breaker- 
mithya, wavelet-mithya, ocean- 
mithya--all of them have their 
common being in H,O, water. 


Here also the individual and the total 
have their common being in Brahman 
which is satyam jnanam anantam. 

So, when we understand this 
satyam jnanam anantam, the 
difference between Isvara and the jiva 
becomes very clear. Then non- 
difference becomes a reality and stays 
all the time. The difference between 
wave and ocean is clearly known to 
be due to namarupa. The namarupa 
called the ocean includes every 
namarupa. The wave can worship the 
ocean and get the grace of the ocean, 
almighty and all-pervasive. 

Finally, with that grace of the 


Satyam jnanam anantam brahma 
is jagat-karanam. It has no attribute 
whatsoever. It is limitless 
consciousness. It becomes the jagat, 
and changes to become the world. 
Brahman becomes the world without 
undergoing any change. 

A ccause can assume another form 


ocean, the wave will understand | am 
the ocean as water. | am sarvatma--| 
am every wave, every wavelet. The 
wave can say | am every wave only 
when it understands, “| am the 
ocean,” for which it has to know | 
am the water. Otherwise, it can 
never say, | am the ocean. 

The contradiction is very clear. 
And the non-contradiction is the 
truth. In terms of satyam alone there 
is non-contradiction. The definition 
of the words of satyam, jnanam and 
anantam have to be clearly 
understood to see this non-- 
contradiction. 


without giving up its nature, like the 
clay without giving up its nature 
becomes a pot, the fabric without 
giving up its nature becomes a shirt. 
Similarly, satyam jnanam anantam 
brahma, without giving up its nature, 
with the extraordinary power of 
maya, which itself is mithya 
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ontologically, becomes 
the universe. 
Through Maya Alone 

Maya does not exist 
as a parallel reality, it 
explains away this 
contradiction. Therefore 
through maya alone 
Brahman has changed é 
into jagat. If it had really \ wy 
changed, then | cannot say “ You are 
that”. | have to say “you were that 
once upon a time, and not now”. 

The change of Brahman into world 
is as-though. Therefore we have an as- 
though jiva and an as-though Isvara. 
The wave is as-though wave related 
to whom there is as-though ocean. 
But the wave thinks in reality lama 
mortal wave separate from the cause, 
the ocean. Therefore there is 
smallness, mortality, comparison, 
complexes, and so on. 

The wave thinks, “Olam unhappy. 
| was surf once upon a time and now 
I've become a wavelet. | have lost 
everything and | am going to die any 
time. I’m finished”. That wave is told, 
“You are the ocean. Your wave-form is 
mithya and you are but water all the 
way. The whole ocean, the cause ofall 
waves, is also but water”. 

Ifthat wave understands | am ocean 
as water, then the contradiction 
between wave and ocean is resolved. 
The contradiction is only in forms 


Jagat 


which is mithya. So, the contradiction 
is mithya. The difference is mithya. 
Between a wave and another, there 
is a difference. Wave is mithya and 
the difference between a wave and 
awave is also mithya. Between wave 
and ocean, the difference is mithya 
because ocean is also mithya. 
Limitless Consciousness 

All that is here is one limitless 
consciousness. | think of time, 
consciousness is. | think of space, 
consciousness is. This limitless 
consciousness alone is Isvara, is also 
jiva. Therefore the difference is 
purely apparent like the difference 
between wave and ocean. Non- 
difference is the truth. This 
knowledge liberates one from the 
sense of limitation born out of sheer 
self-ignorance, due to one not 
knowing what one is. And the whole 
teaching, is not a theory. It is purely 
seeing what is. The teaching has to 
be so, because it is a means of 
knowledge. Q 


